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Abstract

This article explores the relationship between masculinity and violent
extremism, drawing on fieldwork in Mali. It investigates the concept of
manhood among Dogon and Fulani and analyzes how masculine ideology
shapes attitudes and behaviors toward extremist violence. Acknowledging
extremism not only leads to people becoming displaced from their traditional
occupations and lifestyles but also to changes in gender(ed) roles and “manly”
expectations. Challenging traditional practices, it emphasizes a shift to modern
expectations, including the importance of financial means and materialistic
assets as rites to manhood. The research suggests that joining extremist groups
has become an option for vulnerable men to meet masculine expectations,
provide protection, and secure coveted positions. These findings underscore the
need to consider intersectional masculinity to understand and prevent
extremism in Mali and in central Sahel, specifically in rural areas.
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Extremism on the Rise

In recent years, violent extremist attacks have significantly increased in
some parts of the world. While violent extremism is not confined to any
specific country or region but spreads across national borders, it is
highest on the African continent (UNDP 2023). Accounting for more
than one-third of all extremism-related deaths wotldwide, the tri-border
area between Mali, Burkina Faso, and Niger, known as Liptako-Gourma,
has become the epicenter of jihadist extremism (SPG 2020; UCDP 2022;
IEP 2023). This triangle is one of the few places where Islamic State (IS)
and al-Qaeda affiliated organizations coexist and compete for the same
territory and population (Baldaro, Diall 2020). With global extremist
franchises in Africa on the rise, and the Sahel region at the heart of these
dynamics (illustrated in Figure 1 below) — accounting for 75% of all
extremist incidents — the number of attacks has tripled here, resulting in
the largest increase in extremist activity worldwide (ACLED 2023a).

Sahel as a percentage of global terrorism deaths
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Figure 1: Sahel as percentage of terrorism deaths [IEP 2022a:61].

Instability and violence have hit Mali the hardest: Being among the
world’s poorest countries, Mali made international headlines when a
surge of extremist groups took control over significant parts of the
country’s north (Giraud 2013), which triggered two coups d’état in 2012
and 2021 respectively (Tull 2019; USIP 2021). The country faces
numerous issues, including poverty, corruption, and ethnic tensions
(Nyirabikali et al. 2014). Already suffering from extremist violence with
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persistent attacks on governmental and international installations, Mali’s
core conflict has degenerated and fragmented along interethnic lines,
resulting in conflict and extremist violence between communities.
Jockeying for control in the country’s sprawling Center, including Mopti
Region (Al Jazeera 2022), a great and complex mix of inter- and intra-
community tit-for-tat conflicts has developed (Skons et al. 2016), which
the extremists exploit as a recruitment base for their cause.

Mali has slid down the ranks of the Global Terrorism Index (IEP
2022a), Global Peace Index (IEP 2022b), and ACLED’s Severity Index
Criteria (ACLED 2023b). Although the crisis and the emergence of
jihadist extremism in the region have been extensively described by
focusing on poverty and grievances, socioeconomic deprivation, and
inter- and intra-ethnic strife,' discussions still neglect the impact of
gender stereotypes — that is, masculinity and manhood — on the crisis in
question.

The few studies that exist on the relationship between gender and
violent extremism focus predominantly on IS in Iraq and Syria (Eggert
2015; Pearson, Winterbotham 2017; Brown 2018), Boko Haram in
Nigeria (Zenn, Pearson 2014; Oriola 2017; Matfess 2017, 2020) or al-
Shabaab in East Africa (Badurdeen 2018; ICG 2019). Except Betlingozzi
and Raineri’s (2023) recent study on jihadi insurgencies, Sahel’s IS- and
al-Qaeda-linked extremism has been somewhat overlooked, thereby
indicating a research gap that this article fills.

The question of how gender(ed) roles and expectations affect young
men in Mali to join extremist groups remains not only relevant but also
more elusive than ever, given the region’s ever-deteriorating security
situation. Discussing empirical evidence collected during field research,
this article therefore aims to investigate how the perception of
masculinity, which is the social construction of what it means to “be a
man” (Kimmel, Bridges 2011), plays into violent extremism by looking at
local ethnic groups, i.e. the Dogon and Fulani. Comparing both groups is
especially interesting since the rich mosaic of ethnicities in Africa brings
about diverse cultures, views, traditions, and practices arising from their
unique historical, economic, and social contexts (Deng 1997; Rabinowitz
2020).

! For more on the background to the crisis in Mali, see also: Lecocq 2013; Gonin,
Kotlok, Pérouse de Montclos 2013; Boids 2015; Ayegba 2015; Sangaré 2016; Bois,
Cissé, Mahamane 2020.
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The following sections cover the theoretical framework of violent
extremism, including the concepts of gender and masculinity. It explains
the data collection methods used in the field. The background to the
crisis in Mali is followed by the findings on the perceptions of
masculinities of both Dogon and Fulani, their gender(ed) roles, and the
tools used to gain and maintain masculinity and manhood. These are
analyzed in relation to the impact extremist violence has on such
gender(ed) practices.

The article demonstrates that masculine ideology — meaning a
combination of patriarchal values and ideals of masculine dominance and
toughness — can explain men’s violence. Findings also show that the
extremists’ practices and beliefs resonate with everyday life and
gender(ed) roles in rural communities and with deeply rooted social
practices that help extremists gain local acceptance. Though determining
the causal direction between masculinity and violence is challenging
(Bjarnegard et al. 2017), there exist various arguments to explain
extremist mobilization as an outcome of gender(ed) roles. This is
important, especially given the fact that most individuals involved in
extremist groups are young men (Goldstein 2003; Bakker 2006; Groen et
al. 2011; Bjarnegard et al. 2015; Burke 2015; UNDP 2016; Kimmel 2018).

How do Masculinity and Manhood affect Violent Extremism?
Definition of Violent Extremism

To investigate the role of masculinity and the social expectations of what
it means to be a man in terms of violent extremism, a clear
understanding of wviolent extremism is necessary. However, that is like
navigating through shallow waters: A standardized definition of violent
extremism has not yet been established, despite international
declarations, resolutions, and treaties’. Arguably, “violent extremism” is
predominantly used as a social label in discussions on terrorism and
other forms of extreme violence to achieve specific sociopolitical aims
(Striegher 2015).

2 See e.g. https://www.ohcht.otg/en/ terrorism; https:/ /www.unodc.org/e4j/zh/tetror
ism/module-2/key-issues/ radicalization-violent-extremism.html;
https://www.undp.org/publications/preventing-violent-extremism-through-inclusive-
development-and-promotion-tolerance-and-respect-diversity
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Scholars like Schmid and Hoffman have shed light on the rationale
of extremism. Schmid defines extremism as “the holding of extreme
views by individuals or groups”, considering the complex interactions
between individual, social, and political factors. He argues that extremism
is a psychological and social phenomenon that could lead to violence
(Schmid 2004, 2015). Following this, Hoffman (2018) argues violent
extremism involves radical beliefs that justify violence toward achieving
ideological, political, or social change. This is not confined to any
particular ideology but encompasses a wide spectrum that espouses
violence as a means to an end.

Causes of Violent Extremism

People are not born extremists. They do not turn into extremists
overnight, nor because of factors like faith, ethnicity, age, sex, or location
(ACT nyk). Various aspects, such as individual, societal, and systemic,
play a role in radicalization and violence. According to Lia and Skjolberg
(2004), deprivation, social distance, sexuality, and intimidation tactics
contribute to this. This is employed by many extremists — you either join
them or become their victim. So too in Mali: social alienation is deepened
by exploiting ethnic differences for extremist causes. Modernization is
often cited as a reason for ideological indoctrination, with factors such as
rapid economic growth, resource wars, economic inequality, and poverty
being highlighted (Lia, Skjolberg 2004). Mali, with its diverse ethnicities,
poor resource governance between sedentary and herding populations,
and political marginalization, exemplifies these challenges. However, it is
impossible to draw a straight course into violence as there exist many
causes of radicalization and recruitment (Dalgaard-Nielsen 2010; Horgan
2014; Khalil 2017).

A factor that has received less attention, however, is gender, and
even less so the role of masculinity. This is interesting as most extremists
are men (Goldstein 2003; Bakker 2007; Groen et al. 2011; Bjarnegard et
al. 2015; Burke 2015; UNDP 2016; Kimmel 2018). Discussions are often
highly subjective and require a deeper discussion of gender, social norms,
and incentives (Goldstein 2003; Higate 2003; Duncanson 2009; Via
2010). This article brings together feminist security studies scholarship
on gender and jihadism’ with the case of Mali. The following sub-

3 Such as Parashar 2011; Brown 2018; Pearson, Nagarajan 2020.
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sections theorize the constructs of gender and masculinity within
extremist violence.

Gender as a Complex Relationship of Power

While the literature highlights a tendency to equate “gender” with
“women”, gender refers to the socially constructed roles, behaviors,
expectations, and attributes assigned to both women and men, gitls and
boys (Gatens 1996; Butler 1999; Sjoberg et al. 2011). Gendered roles —
and views on masculinity — are not fixed and vary across religious, ethnic,
and historical contexts (Grémont et al. 2004; Myers 2018). Like any other
part of society, men are not one cohesive group but play multiple roles.

While most combatants worldwide are men and boys, yet their
gender-based attitudes and behaviors are often overlooked, neglecting
their masculine identities. (Myrttinen et al. 2017). Gender dynamics
predict, serve, and propagate violence, with extremists exploiting them in
recruitment (Ndung’u, Shadung 2017). Extremist groups are tied to
masculinity in various aspects, including origins, ideologies, recruitment
strategies, and their links to political, cultural, and economic structures
impact the narratives about how men fit into society. Gendered
economic and political factors shape men’s involvement in such groups
(Roose et al. 2022).

Masculinity and extremism link to societal norms that endorse men’s
toughness, aggression, and dominance (Connell, Messerschmidt 2005;
Duriesmith 2019). Gender roles evolve through lived experiences —
practices — (Wilcox 2017) indicating gender is a social construct and
power dynamic in oppressive systems (Butler 1998), where certain roles
are afforded more opportunities, resources, and influence than others.
This holds especially true in traditional patriarchic systems which
privilege certain men while marginalizing “the others”. Not only is
gender a universal marker of how power is experienced (Pearson, Cooks
1995) but a key factor in the stratification of power relations (Jenkins
2000). Gendered stereotypes and identities, like manhood or masculinity,
play defining roles in all societies and are thus highly relevant to enabling
a deeper understanding of how these roles interact with each other in
each particular setting (Jackson et al. 2011).
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Masculinities: From Vulnerability to Toxicity

Masculinity is a complex term associated to men’s bodies and idealized
concepts of how men “should” or naturally “are” like (Duriesmith 2016;
Flood 2002), encompassing culturally assigned traits, attitudes, roles, and
male-associated behaviors (van Hoven, Hopkins 2009; Hearn 2023).
Gender perceptions and stereotypes influence men’s lifestyles and
behaviors (Stibbe 2004; Leszczynski, Strough 2008; Harland 2009;
Khosravi 2009; Batnitzky et al. 2009; Evans et al. 2011). Created,
interpreted, and re-enacted during social interaction (Butler 1996), they
are not fixed but shaped by different societal norms, producing various
masculinities (Levant 2003).

Historically, masculinity research focused on white Western men®,
leading to a gap in understanding extremist masculinities in non-Western
regions. Generalizations from the Global North and MENA are
problematic as manly ideals vary across history, place, culture, and time
(Bairner 1999; Kimmel 2018; Poloni-Staudinger, Ortbals 2014).

In patriarchal societies, manliness means being tough, strong, stoic,
and taking on roles like the protector, breadwinner, and decision-maker
(Smiler 2004; Connell, Messerschmidt 2005). Connell’s (2005) theory of
hegemonic masculinity highlights the competition and devaluation of
women and dissenting and homosexual men, those who challenge
patriarchal gender norms (Levant 2003; Malcher 2009; Lia 2017).
Hegemonic masculinity is the dominant and ideal from in a society, an
aspiration for most men, achieved by only a few (Connell 2005).

Kimmel (1994) defines masculinity as men asserting manhood
through heroic “doings”. Masculine engagement therefore includes
violent and risk-taking behaviors (Austad 2006; Schmid Mast et al. 2008).
Deeply embedded in human society, masculinity is a key factor in
perpetrating violence (Tonsing et al. 2011; Kimmel 2013; Beutel et al.
2018). Kimmel (2013) further frames masculinity as rooted in violence
and control, with the prevailing problem of “men’s investment in
masculinity itself” (Wade 2016). Amid globalization and societal changes,
young men become ever more confused about what manhood actually
means to them (Lottes, Alkula 2011).

The traditional view of masculinity has mixed effects; while providing
a sense of identity and purpose through leadership roles, it also pressures
young men to conform to societal norms (van Beek et al. 1991;

4 Such as Kimmel’s (2015) self-made man.
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Bjorkdahl, Mannergren Selimovic 2013). Poverty and the intersection of
hegemonic masculinities (Morojele, Motsa 2019) intensify men’s
vulnerability, causing feelings of liminality5, marginalization, and
emasculation and the perception of being a “failed man” (Funk, Werhun
2011; Clowes 2013; Kimmel 2018). This vulnerability (Levell 2020) then
creates a masculinity vacuum that transforms into toxic traits like
alienation and anger, stemming from insecurity caused by societal and
economic changes. Challenging traditional gender roles, this makes men
vulnerable to extremist ideologies to regain power and dominance
(Haider 2016; Moller-Leimkiihler 2017; Bra 2022). Toxic masculinity
increases the risk of proofing “maleness” through violence (Barker,
Ricardo 2006; Duriesmith 2019), including extremist group membership,
hunting for material possessions, economic assets, or women (Barker,
Ricardo 2006; Harris 2020). Viewed as “key symbol of masculinity”, the
image of a hypermasculine warrior (Eicher 2014; Sommers 2019) attracts
vulnerable individuals by providing income and peer-based community
(SIPRI 2016). This is especially true for young people who lack the
symbolic status of adult masculinity, prospects and income are
particularly vulnerable’ to humiliation by society (Hearn 2013). While
overlooked in gender studies (Bost et al. 2019), such vulnerable
masculinity masks men’s insecurities under societal pressure to conform
to rigid masculine norms (Levell 2020).

Masculinities and vulnerabilities are rarely considered together,
overlooking the intersection of these issues (Sloan 2016). While this
typology of males is common in patriarchal societies, it ignores the daily
vulnerabilities experienced by those who do not fit the “typical manly”
categories.

The concept of masculinity describes male violence through group
norms around manliness and manhood (Pearson 2018). However,
understanding masculinities is not just about understanding men, but
recognizing gendered practices and power structures that subordinate or
attract certain groups. Violent extremist groups’ construction of
masculine norms is crucial in understanding violence (Pearson et al.

> According to Vigh (2009), liminality refers to how people act in difficult or uncertain
circumstances and describes how they disentangle themselves from confining
structures, plot their escape and move towards better positions.

Also see: Saniotis 2005; Gunning, Jackson 2011; Wood 2014.

6 “Vulnerability” here refers to young and insecute men that have not yet reached

manhood and/or lack sufficient socio-economic means to traditional markers of

manhood.
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2020). The UNDP (2023:74) supports this view, stating that these groups
appeal to the “pressure on men to demonstrate their manhood and [the
belief] that joining is a social bound up with male identity.” As such,
extremist groups exploit gender stereotypes and societal expectations of
men to recruit.

Framework and Methods

Examining gender(ed) practices while relying on a more comprehensive
ontology, an analytical framework on practices can provide an empirical
explanation of the social dynamics at play in Mali. Studying practices of
masculinity can reveal unexplored patterns of causality inherent in
existing predispositions (Pouliot 2010) and highlight rural subjects’
agency in conservative Sahelian societies. The framework describes the
rules, stakes, and meanings that shape gender(ed) practices and
perceptions of masculinity and manhood among Malian Dogon and
Fulani. At the same time, a comparison between the two ethnic groups
highlights the differences in their perceptions.

Perception is the subjective interpretation of sensory information to

make sense of the world, shaped by individual differences, culture,
cognition, and past experiences. Different cultures may interpret the
same stimulus differently.
The ontology is informed by the broader literature on (jihadi) extremist
groups’ dynamics and builds on my field research in Mali. In the fall of
2022, T conducted interviews and focus-group discussions (FGD) with
Dogon and Fulani near the capital of Bamako for about two and a half
weeks.

Most Dogon and Fulani interviewees share the same characteristics
of being Internally Displaced Persons (IDP) who have fled Mali’s central
area. According to the UN, IDPs are “persons who have been forced or
obliged to flee or to leave their homes [...] as a result of or to avoid the
effects of armed contflict, situations of generalized violence, violations of
human rights [...], and who have not crossed an internationally
recognized border” (OHCHR 2020). While interviewing extremists is
difficult, the IDPs from the conflict hotspot of the Center have firsthand
exposure to extremist violence and have been close to those who have
joined extremist groups. The IDPs therefore offer a rich opportunity to
capture their perspectives, attitudes, and behaviors regarding gendered
practices related to masculinity and manhood.
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Researching the marginalized in conflict settings is complicated due
to the difficulties and dangers posed to researchers by violent contexts.
These tense social dynamics impact what can be observed and written
about, and how interviews are conducted (de Guevara, Boas 2020). The
environment influences how we engage with informants and obtain their
consent for interviews (Fuji 2010). Due to high insecurity, independent
access is all but impossible in the Sahel, making trusting local brokers
crucial (Bods et al. 2006). Fieldwork-based research in the area has
declined due to extremist attacks on hotels and hostages.” The little
research from the area is often done with trepidation and fear if not
paranoia.

Being a white man conducting research in conservative settings with
“black subjects” requires positionality, which means being aware of one’s
conceptual baggage and prejudices (Mollers 2020). Reflecting on the
research relationship involves examining how the dynamics of the
relationship with the subjects can impact research responses (Hsiung
2008). I strived to access locals’ perspectives for an authentic
understanding of their social reality (McWilliam et al. 2009). Before
departing into the field, I anticipated my research would not be linear
(Hermes 1999), but I had to adapt my methods based on the people,
conditions, and environment I encountered. Ad hoc data collection
happened in various casual, private, and group settings, requiring
flexibility and some relinquishing of control.

During this process, to address ethical concerns and limited access, 1
utilized local contacts and research assistants, commonly employed by
foreign researchers (Boas 2021). Previous collaborations with the
assistants fostered mutual respect and an understanding of our unequal
power dynamics stemming from the financial resources and
opportunities I brought to the table (Eriksson Baaz, Utas 2019). While
the terms and conditions were agreed upon beforehand, I still questioned
if they made the right decisions and to what extent my presence
influenced them, such as taking more risks to advance my research
agenda.

Most of the Dogon and Fulani IDP interviewees were chosen during
random street-level encounters, through snowball sampling and referral,
or in the IDP camps of Faladie, Senou, and Nia Ouro, which are the

7'This also occurred during my field research, when a German priest was kidnapped just
a few hundred meters from me while I conducted interviews for this article.
https://apanews.net/mali-german-priest-kidnapped-a-yeat-ago-released/
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main IDP camps of Dogon and Fulani nearby Bamako. Interviews were
additionally conducted in the central Region of Mopti solely by a local
researcher. Based on open-ended questions guided by a semi-structured
interview guide, this resulted in 24 interviews and three FGDs.

Malian Dogon & Fulani Societal Foundations of Conflict

While well known for its diverse natural resources and rich cultural past,
about 44% of its population lives below the poverty line (UNDP 2020;
World Bank 2021). Key facets of Mali’s social demography underpin a
skewed political representation as females make up half of the population
and about 65% are under the age of 25. However, both social categories
have limited public representation, access to power, and human rights,
since older men dominate the social and political spheres (Ndaye,
Mohamed 2015), which is a source of intergenerational tension, further
complicated by mass youth unemployment (SIPRI 2023).

In most African societies, ethnicity plays a significant role in status,
hierarchy, habits, and traditions, bringing different views, power
structures, traditions, and needs. However, the long-standing coexistence
of different ethnicities in the same region has historically caused tensions
that were never fully eradicated (Rouch 1953; Gallais 1975; van Dijk, de
Bruijn 1995; Baudais 2006; Benjaminsen, Ba 2021). Many conflicts
therefore result from “bloodlines”, or simply put, ethnicity (Volkan
1997). Ethnicity and culture can be powerful mobilizing forces when
horizontal inequalities exist (Stewart 2002), or when one group feels
threatened due to (perceived) inequality or marginalization. While Mali’s
population is about 22 million®, 1.9 million of them are Dogon and 2.8
million Fulani (OECD 2015); both groups have become the conflict’s
main ethnic protagonists, populating Mopti Region in Central Mali.

Stemming from centuries-old tradition, the resource tenure systems
in Central Mali used to be embedded in societal values, norms, and
relations and were closely linked to power structures between different
actors (The Broker 2017). The potential of ethnicity to conflict and
tension becomes clear when examining Dogon and Fulani history:
During the late eighteenth and nineteenth centuries, ethnicity was used
for the oppression of the other. Dogon—Fulani areas were dominated by
Fulani military power that eventually chased the Dogon away from
fruitful farming plains to rocky escarpments (Petit 1998; Brandts 2005).

8 https://www.wotldometers.info/wotld-population/mali-population/
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The Dogon that did not abandon their farms became Fulani slaves or
servants (Petit 1998). Only under French colonial rule were the Dogon
able to move back to their plains and farms again and its population
increased rapidly in the central area (Gallais 1975; Petit 1997). While this
brought about a change in power relations (van Beek 2005) back toward
the Dogon, the Fulani still feel a sense of superiority, “which seems to
keep hampering the Dogon in their dealings with them” (van Beek 2005).
The conflict between Dogon farmers and Fulani herders is often framed
as a typical farmer-herder issue over grasslands, intensified by climate
change and population growth. (The Broker 2017). Indeed, increasing
desertification of the Sahel region shrinks access to natural resources,
such as water and grasslands (Epule et al. 2018; FAO 2020), leaving little
room for adequate living conditions. Although resource scarcity
contributes to conflicts, extremist groups exploit community tensions for
recruitment, with some claiming ties to Fulani identity. The latter is an
assumption spread especially within the Malian army. In fact, Ibrahim
and Zapata (2018) argue that some Fulani communities ally with jihadi
extremist groups to enjoy protection as well as military training and
weapons. This pattern often exacerbates existing tensions as the
involvement of extremist groups changes local and regional power
dynamics (HRW 2018). Attracted by their anti-corruption, anti-elite, pro-
pastoral discourse, fueled by perceived injustice, marginalization, and
herders’ insecurity, many Fulani, therefore, support jihadi groups (de
Bruijn, Both 2017; Jourde et al. 2019; Benjaminsen, Ba 2019). In
contrast, the Dogon, led by anti-jthadist and anti-Fulani values, have
formed counterinsurgency militias consisting of traditional Dogon
hunters (Thomas-Johnson 2019; Africa Center 2020; Benjaminsen, Ba
2021; Lyammouri 2021). With the original aim of defending Dogon
communities, they now actively attack Fulani villages.

Although both Dogon and Fulani cultures place a great deal of
emphasis on strength and courage, the specific traits and expectations
associated with their masculinities differ due to their unique cultural
practices and beliefs. While there are differences in the ways Dogon and
Fulani masculinities are practiced, expressed, and valued within their
respective cultures, the ideals of masculinity and the attendant social
expectations, habits, and practices provide a fruitful entry point in the
field.
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Voices from the Field: Traditional Gender(ed) Norms and
Manhood among Dogon & Fulani in Mali

Aiming to grasp the different rules, roles, practices, and meanings that
define the gender(ed) perceptions of masculinity and manhood among
the Dogon and Fulani IDPs from the country’s Center where the
ongoing violence is the hottest, this section provides more nuanced
interpretations based on qualitative fieldwork.

Dogon Male Practices

From a Dogon point of view, male adolescents become adults through a
certain code of conduct: Responsibility, duty, awareness, and wisdom as
well as age; these are the moral values that determine adults.’ Despite the
use of violence not being viewed as proof of manhood by many Dogon,
masculinities envisioned through traditional athletic competitions can
indeed constitute maleness. Physical strength — but not weapons — during
festivals and traditional bravery ceremonies can help them appear manly.”
Masked dances and other rituals reinforce masculinity and demonstrate
bravery and strength including a connection to the spiritual world. These
performances are considered a crucial part of Dogon culture and
underpin the community’s social order. Physical strength and endurance
are vital, as Dogon men are expected to be hunters, farmers, and
protectors of their families and communities. Nevertheless, there are
specific gender roles and expectations for Dogon men and women.
While men are typically the main providers for their families and take on
leadership roles in their communities, women hold domestic duties.
Despite these gender roles, there is still a sense of interdependence and
cooperation between the genders, which does not exist for the Fulani in
the same way. Dogon men and women complement each other and work
together in farming activities; while men provide the physical labor,
women manage crops and food production.™”

Besides being these faculties, also mental performance determines
adulthood: Males can be adults without having yet earned the status of a
man. The status of a man depends on the person’s “behavior, his way of
doing and understanding things [...]; it is not a matter of age alone but
about one’s mindset and character.” Simply put, the difference between
a man and an adult lies in the responsibility, wisdom, and awareness that

9 This view is in line with Lane 1986; Leach 2002; Mehellou 2017.
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an adult demonstrates in everything he undertakes.” Men can be
described as “educated boys” who respect traditional values in a society
where the man is the master and the woman is submissive.” A Dogon
man is the one responsible for the family, he is the one who gives
orders"; this makes “young boys want to be like their respected
fathers.”™

Especially for the Dogon still settled in their home villages in the
central Region of Mopti, the picture of what it means to be a man is still
a traditional one and describes bravery and the ability to cultivate.
Following both van Beek (1991, 2017) and Richards (2006), local sources
stated Dogon men are expected to be stoic and unemotional in the face
of adversity and exhibit bravery when facing danger.™ Equally important
is that a man is honest in everything he undertakes.® In their
communities, a male role model should respect his commitments and be
humble and respectful toward other people, “as respect is mutual”™. To
become a Dogon man in the Center, it is necessary to undergo certain
initiations such as circumcision, to marry and start a family, and to grow
mentally.Xii Circumcision means status as it grants access to certain areas
within a community (the Toguna). At the age of 15, the circumcised male
joins the family’s decision-makers, and two years later he is given a wife.
Someone who is married has higher social status than a single man,
which puts pressure on men to get married to be “complete men’™" and
thus to be able to hold decision-making positions.
While there exist several meanings of being a Dogon man - “someone
physically strong or with spiritual skills”*", including practices of morality
and dignity™ - Dogon in Mali’s Center moreover define a “respected
man” as someone who loves his community and fights for the
development of his locality.” One who stands to his given word, and
who participates in social institutions such as marriage.

Fulani Male Practices

In contrast, Fulani are diverse as some are farmers and others are
pastoralists. The latter is an essential and traditional aspect of Fulani
livelihood. Requiring a high degree of physical stamina and resilience,
and the ability to navigate difficult terrain, wealth and status are
expressed through the skill of herding and protecting cattle from theft
and threats.—Traditionally, men are raised, educated, and socialized
differently from girls. An FGD reveals that all power — that is, decision-
making, economic, customary, and religious power — is firmly in the
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hands of men and often involves acts of bravery and heroism, as a man’s
worth is attached to his ability to provide for and protect his family."

All Fulani men, however, are united through the “same dialect, by
being strong and charismatic.”™" They are more conservative and rigid
than the Dogon: With their culture being more patriarchic, a strong
emphasis is put on male dominance. Traditional Fulani aristocracy is
translated into the masculine concern that it is a man’s pride to take care
of his family while giving his wife the freedom to live her life protected
from the demands of working. Fulani women are expected to conform
to a gender role that prescribes obedience vis-a-vis men, her remaining
tasks are therefore the caretaking of their families and the educating of
their children.™" All expenses are assumed by the husband, while his wife
and children need to be housed, fed, and cared for. A “working” Fulani
woman in the fields might do so only out of free will.*

A male Fulani should have “manly behavior”™ including the “typical”
male physical aspect. From this perspective, a man is someone who has
mental faculties and physical strength and provides for his family
through cattle breeding.™ Fulani distinguish between two categories of
“manliness™ based on his “strong physical appearance”, or bravery.™
Two locals opine that a man can earn manhood when “people are afraid
of you”,™" echoed in another way, this sounds like “men must not be
afraid of dying. [....] If you are afraid and cry you are considered a
woman.”™ Only far after strength and bravery do Fulani rank
“circumcision” as another means to manhood.

Fulani masculinity is greatly associated with strict codes in which men
adhere to certain norms and values of strength, courage, discipline,
conduct, and morality, followed by a reputation for being stoic and
emotionally reserved. According to Last (1967) and Kane (2010), this can
result in rigid and inflexible attitudes to social interactions and
relationships. The key aspect of masculinity is often expressed through
traditional athletic competitions like wrestling or spear-throwing. By
importance being placed on honor and respect, men are expected to
demonstrate their value through their actions and accomplishments.™"

Though Fulani generally have pacifist and gentle attitudes, using
violence to exact revenge for serious wrongs or humiliations, such as
arbitrary arrest, rape, kidnapping, or murder, is generally regarded as
legal. ™ This attitude to violence might be historically rooted: Kingdoms

10 For more on men in Fulani culture, also see Gomez 1993; Chalfin 2010; Tounkara
2015.
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and empires like Oumarou Samba Dongo or Gueladio Hambodedio had
“very brave people”, who all “used a lot of violence.”™" Showing
weakness is taboo; instead, the obstacles of life may be overcome by “the
means available.”™""

According to an FGD, the number of wives and children is a source
of social prestige that defines a Fulani’s worthiness,™ !' pressuring men
to meet such status by finding women and getting married to build a
family. Marriage is essential for maintaining harmony within households,
creating social cohesion, and fulfilling a religious obligation. This holds
especially for the strict conservative part of Mopti Region, in which
Fulani manhood begins with getting married.™ “[A male] must be
married to become a man as tradition says, and above all start a
family.”™™ When single, a2 male Fulani is not considered a man,™" but
once married, he can take on all responsibilities in the family.**" In line
with Saul et al. (2020), this is seen as a Fulani’s obligation and destiny:
Like death, marriage is unavoidable. However, the payment of the dowry,
the bride price, may represent a considerable obstacle for many men.
There are complaints that while once of symbolic character, the price of
a bride has risen dramatically, often exceeding the annual income of a
young Fulani from the rural areas.™" Therefore, wealthy older men who
have the necessary capital often end up taking the most highly prized
girls as second or third wives. This leads to frustrations between youths;
their inability to marry and have children makes it difficult for them to
reach adulthood and eventually foster social acceptance.

Having said that, being a Fulani man implies both physical and
mental growth and a change in one’s social and marital status. A man
“takes care of his family with the sweat of his brow.”™" Despite the
responsibility to one’s family, in the world of materialists, Fulani men
also earn respect through wealth.”™" Men are expected to be loyal and
hold responsibilities over others — this includes bravery and above all
hard work. ™" Acts that hamper a man’s dignity, in addition to physical
weakness and disabilities, can prevent adolescents from becoming
hen i

1 For more on women and wives in Fulani culture, also see Whitehouse 2018.

96



Dominik Emil Dross (AJoTIR) Vol 5, No. 1, June 2024, Pp 81-120

Modernity vs. Conservativism — the Impact Extremist Violence has
on Gender(ed) Practices to Manhood

Having examined the traditional gender(ed) masculine norms of Dogon
and Fulani, this section highlights how these practices of manhood are
impacted by extremist violence.

Gender(ed) norms and practices of the Dogon and Fulani who have
fled the central area as IDPs to safer regions differ from the ones still in
their home villages in the Center: For most IDPs, male characteristics are
different nowadays from what they used to be in the past. Male status
has developed from being based on traditional attributes to values built
on modern societies, such as the importance of financial means.
However, Malians who still live in the rural areas of Mopti Region stand
in contrast to this change. They continue to value and practice the
original traditions of their respective ethnicity.

Based on local IDP sources it became clear that the ongoing
extremist violence in the country’s central area has affected Malians’ lives
in all facets. From the loss of family members, possibilities for income
generation and education, and division of labor between the genders and
within families themselves, to the traditional opportunities to grow and
develop from a teenager to eventually assert oneself as a man. Even
though fighting and conflict in Mali have turned ordinary men’s worlds
upside down, this does not relieve men from fulfilling societal
expectations and traditions toward them.

Since the war, many things have changed in our daily lives and our
families. Nothing is the same as it used to be.»xix

Means of Occupation, Intercommunal Activities & Schooling

Traditionally being pastoralists, full-time farmers or cattle breeders, IDPs
of both ethnic groups told similar stories — when they fled their home
villages, they also left behind their traditional occupations and ways of
generating income — arable land and access to natural resources necessary
for farming and cattle breeding. But what should people do if there is no
land available to cultivate?

Only through traditional means of occupation may a male Fulani be
seen as a man; “that is the priotity number one.”™ A man without cattle
and/or land is therefore devoid of the responsibilities needed to meet
societal expectations. As some local Dogon see it: ““The war has changed
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our living situation by the fact that people no longer practice their
income activities such as farming or cattle breeding. Many people flee
[and become IDPs] and those who stayed cannot continue to do their
daily activities the way they used to.”™ Before the war Mali was visited by
many tourists and people could earn a living easily; now people are
forced to look for other jobs as they cannot earn enough money for their
families.™"

The conflict impacts our jobs because there are some places where we
no longer can go.”™ii While life went well in the past and living together
and social cohesion were unproblematic,* personal finances have now
dropped considerably as an effect of violence that has slowed down
inter-communal activities, such as trading. People used to cultivate a lot
and travel to sell and buy wherever they wished, but this has now
become a quite complicated undertakings Threats and conflicts
between communities has reduced inter-communal trust. “No one
knows who is who, who does what; [...] a lot of people have fled their
villages to bigger cities. The conflict’s amalgam has created great
desolation between communities.xvi

Another factor within violent extremist governance is the shutdown of
schools based on the secular French model and therefore contrary to the
extremists’ ideology. Although in the outskirts some schools had already
closed due to the absence of teachers because of the suspension of their
salary, lack of security cut deeply into Mali’s children’s pattern of life.
“First, we [the Fulani children] were going to school, but now there is no
more schoolirlg.’”lvii As schools remain closed, the Fulani children that
are still left in the central area of the country traditionally study the
Quran instead. The few Quranic schools that exist in the country do not
satisfy the local demand for proper children’s education™™", or may be
sponsored by extremist organizations. This significantly impacts the
younger generation preparations for future endeavors and access to the
modern job market or universities.

Financial Opportunities & Materiality

Traditional income generation is said to have become difficult.
Particularly in the countryside of the Center, young men may approach
extremist groups driven by the hope of gaining access to resources such
as prestige, income, mobile phones, and motorcycles, which facilitate
their access to women, marriage, and therefore adulthood. These young
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people see opportunities in the extremist groups’ use of “money and
influence to convince young people to join them. Once you join
[extremist groups] you come back with a new motorcycle.”™™ A local
Dogon stated that some people joined because one of the jihadist leaders
— Amadou Koufa — “brought thousands of motorcycles and convinced a
lot of young people to join.” Today, the majority of young people are in
situations of precariousness, lack of opportunities, and rising
unemployment.” Jihadi extremist groups here represent opportunities one
would “not refuse twice,”" as people often fight for their own benefit."

Rituals & Women’s Roles

The villagers cannot even organize rituals such as funerals.™ By imposing
Shatia law in local communities in the Center, extremists ban
celebrations, smoking, and radio, and enforce strict dress codes, the latter
particularly on women. Women are oftentimes not allowed to visit public
places or to leave the house without their husbands’ company.” The
exclusion of women from farm work not only reflects the practices of
“noblewomen” but amounts to a highly prized status in rural societies
(IA 2020). This is played on by extremists as a “royal privilege” by
creating a perception that local women feel relieved under the Sharia to
not have to carry out hard labor. After all, extremism involves specific
gendered practices in addition to “life or death” (Rupesinghe, Bois
2019).

For those who fled from violence and conflict as IDDPs, interviews
revealed that this has led to a change in gendered family structures:
traditionally, women were left to the private sphere. Even though men
are still expected to take care of their families by providing food and
money to earn a living, now IDP women often leave the IDP camps and
look for jobs and possibilities to sell handcrafted goods. With Mali’s
conflict worsening, typically female “household tasks have not
changed™: While women continue to conduct their “female duties”, at
the same time many of them also look for sources of income for their
families. Although income generation is commonly carried out by men,
in times of war and conflict, women often take on male-dominated roles
and responsibilities, such as “work” or contributing to the family’s

12 For more on extremist governance, also see Rupesinghe, Diall 2019; Raineri 2020.
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breadwinner."” Females from the IDP camps of Faladie, Nia Ouro, and
Senou outside of Bamako confirmed this picture: While during the day a
significant number of them had left the camps looking for alternative
income generation, (most of the) IDP men stayed inside, having neither
any daily routine nor activity.

Circumcision was not only performed for religious reasons but
traditionally symbolized the main rite of passage into manhood. Held
publicly, the circumcision ceremony requires a display of courage under
the knife to maintain the honor and prestige of the young man’s family.
Today, however, with the influence of new foreign religions and
modernization and the new realities faced by Dogon IDPs near Bamako,
this has led to an alteration of the “man-picture”: Circumcision has
begun to be performed immediately after birth, and is therefore “no
longer the most important factor in relation to masculinity.”" Facing new
realities as displaced persons and challenged with the loss of their lands
and cattle, IDPs point out the need for males to instead grow up, work,
get married, and have children in order to become men." At the same
time, men need to be financially stable to fulfill their needs,"" meaning
meeting societal expectations of being providers. This needs to be
understood in the context of decreasing poverty, in which marriage
strategies have become part of extremist groups’ tactics: By reducing the
bride price, marriage becomes more affordable for young frustrated
single males, easing extremist groups’ attempts to establish local roots.*

Security

According to local Fulani sources, it is not necessarily the extremists but
the Malian army (Forces Armées Maliennes, F.4Ma) that makes the
current way of living hard: In most of the rural villages, people would be
involved in commerce, but

13 For more information on women’s economic agency in times of conflict, also see:
Clingendael 2004; United States Department of State 2012; ICMP 2014; Luna, Van Der
Haar, Hilhorst 2017; Yadav 2021.

14 For mote on extremist governance, also see Matfess 2017; Sandor, Campana 2019.
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Since the army arrived, this is not possible to follow anymore. But
when the jihadists came, they did not prevent us from doing anything
[income-generating activities]. We could do animal breeding. In
contrast, the army always takes people and disappears with them. If you
are not lucky, your family will never see you again.lx

The FAMa is said to especially restrict the Fulani from traveling, which
intensifies mistrust and anger with national authorities and can serve as a
push factor toward radicalization. When a Fulani buys more than a liter
of fuel, “you are more likely to be arrested because the army thinks that
you are providing the jihadists with fuel.”™ Convinced that Fulani
support the jihadists, the FAMa subjects the Fulani ethnic group to
special harassment. With the start of the conflict, “[...] even though they
[army soldiers] come from our community, they arrest you if you are
Fulani and they take all your belongings.”™ Fulani men find the (alleged)
abuses committed by the Malian army and pro-governmental militias on
them to be particularly humiliating because they believe they have failed
to carry out their protective duties.” “In such situations, violence,
weapons or physical force help teenagers to become men”™",

should know how to defend himself.*"

While research'® has stated that in many cases of gender-based
violence against women, the perpetrators do not seem to be extremists
but rather members of the national army or militias, the demand for
protection against the FAMa and militias can be seen as a motivator for
local support for violent extremist groups.

as a man

As you know, they [the jihadists] arrived in the country a long time ago
and no one joined them. Their number was very low. The government
trained traditional hunters who went to attack people with the support
of the national army. So, if your parents or friends get killed, you are
more inclined to take violent action and then join the jihadists since you
do not have any power to go to the court of justice. All the people who
were against the army would join the jihadist groups for revenge. That
is what increased their number. Moreover, the government considers
only one [the Fulani] community to be responsible. So, if you target
only Fulani people, the Fulani people would go to the jihadist camps to
be safe. Those who are supposed to protect the Fulani are those who
kill them. This made many young Fulani join the jihadist groups.xv

15 For more on Fulani and FAMa, also see Raineri 2020.
16 E.g. ISS 2019; Dufka 2020.
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Although Sharia law refers to a regime of strict rules that includes harsh
and violent punishments, the rule of extremists is not entirely rejected by
all local communities. It also grants safety from outside threats — in this
case, the Malian army and militias.

Conclusion

Looking at what it means to be male in Mali, this paper has examined
local perceptions of manhood and masculinity, and the gendered
practices leading to it. The findings were put in the context of extremist
violence and societal insecurities.

The relationship between gender, masculinity, and violent extremism
cannot be reduced to a simplistic cause-and-effect relationship. The
complexity arises from the interplay of various factors such as traditional
masculinity, gendered roles, marginalization, extremist groups’
recruitment strategies, and the reinforcement of violence. By
understanding and addressing these complex intersections, policymakers,
researchers, and communities can develop more nuanced Prevention and
Countering of Violent Extremism (PCVE) strategies.

While masculinity is often linked to specific gendered behaviors and
roles, it is also intertwined with societal expectations, including
materialistic assets, financial means, and the social status of men
(Kimmel 2008). Traced back to agrarian societies in which a man’s worth
is measured by the size of his land and livestock (Ehrenreich 1983),
masculinity has historically been associated with the ability to provide
and protect, often necessitating the accumulation of financial means and
materialistic assets. With the development of societies, the markers of
manhood shifted from agricultural productivity to financial wealth, as
evident in the Western world (Kimmel 2008). With financial means as
one of its markers, unemployment or economic downturn can have a
profound impact on a man’s self-worth. As the previous sections have
shown, this has been confirmed during my fieldwork.

Known for its patriarchal societies, such as in Mali, many men’s
behavior in the Sahel is shaped by social and cultural norms that support
men to hold (almost) every position of power and authority possible,
which they are expected to do in terms of their socially constructed
masculinity  that defines the structures of systemic gender
marginalization, discrimination, and neglect of other men and women.
When facing masculine grievances, liminality leaves little room for self-
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fulfillment beyond the use of violence and membership in like-minded
patriarchal groups.

Male IDPs that have fled their communities in the Center of Mali
have lost their traditional ways of generating income and are under
extreme pressure to assert themselves as “manly enough” in times when
customary practices of manhood have vanished. Facing new realities far
from their home, their cattle, and their fields, their view of what it means
to be a man has changed: From once traditional practices and patriarchal
sociocultural norms as rites into manhood (such as circumcision and
marriage, being the protector and breadwinner, and a herder or farmer),
young males are now tested to fulfill more modern expectations on them.
As life continues outside the environment they traditionally used to
dominate, men affected by conflict and violence are inspired by modern
societies. Based on materialistic assets and status, financial means now
play greatly into the markers of manhood and the “masculinity of real
men”. Not only have traditional practices and patriarchal sociocultural
norms become more costly and more challenging to achieve, but assets
such as mobile phones and motorcycles have become the more up-to-
date symbols of status and masculinity in the Sahel. All of these can easily
be obtained from extremist groups. However, it is essential to note that
materialistic and financial assets alone neither define masculinity nor lead
to radicalization or extremism. Factors such as physical strength,
emotional resilience, moral integrity, and intellectual capability all
contribute to the construction of masculinity (Connell 2005).

For young males in times of insecurity and disorientation, extremist
groups concur with local men’s and women’s understanding of gender
relations and provide opportunities for males to easily meet social
expectations and secure coveted positions. As such, it is unsurprising that
joining extremist groups has become a tempting option to receive
protection against the national army or militias, provide livelihood and
income, and facilitate access to the marriage market. The findings from
the field have shown that the construction of manhood and masculinity
can influence vulnerable young men to either join extremist groups or act
violently to be able to live up to “manly” standards.

Masculinity is constructed differently in different settings, localities,
and societal groups. To make PCVE policies and programs more
effective, these must consider the construction of multiple masculinities
for each particular context. Although broadly neglected in discussions
about manhood and violence, African masculinity is much more than just
a collection of values, norms, and behavioral patterns that express
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expectations of how men should behave and present themselves to
others. African masculinities are a category of analysis that is highly
relevant to consider.

The implications of this research for policy and practice therefore
suggest the need for greater attention to the intersectional dimensions of
the relationship between masculinity/manhood and violent extremism. A
better understanding of the impact of gender(ed) social norms and
relations helps enhance the design of regional and national PCVE
strategies. To avoid standardized approaches that often reproduce the
dominant perspectives of urban settings, the specific needs and
aspirations from rural and marginalized areas should be considered.

Notes

If not stated otherwise, “IDP” informants were encountered in the
vicinity of Bamako, originally coming from the country’s Center. “Local”
informants were encountered near their home areas within Mopti
Region. Informants were predominantly male, female informants are
explicitly highlighted. All encounters conducted as interviews if not
stated otherwise, then FGD (Focus Group Discussion).

36 y/o Dogon IDP_1.

62y/o Dogon IDP; 41 y/o Dogon IDP_1.

45 y/0 IDP; 36 y/o female Dogon IDP; 40 y/o local female Dogon; 36
y/o local Christian Dogon.

" FGD: four Dogon IDPs aged 22-31; 37 y/o Dogon IDP_1.

" 40 y/o Dogon IDP_1; 45 y/o Christian Dogon IDP_1; 32 y/o Dogon
IDP_1; 36 y/o Dogon IDP_1; 50 y/o Dogon IDP_1.

45 y/o Christian Dogon IDP_1; 34 y/o local Dogon_1.

Y FGD: five Dogon IDPs (females aged 14, 45, 48, males 30, 50); 62 y/o
Dogon IDP; 40 y/o local female Dogon.

45 y/o Christian Dogon IDP_1.

* 32 y/o Dogon IDP_1; 34 y/o local Dogon_2; 40 y/o Dogon IDP_1;

30 y/o local female Christian Dogon.
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* FGD: four Dogon IDPs aged 22-31; 32 y/o Dogon IDP_1; 36 y/o
female Dogon IDP; 62 y/o Dogon IDP; 32 y/o local Dogon_1; 45 y/o
Christian Dogon IDP_2.

%29 y/o female Dogon IDP; 32 y/o local Dogon_2; 62 y/o Dogon 1DP;
32 y/o Dogon IDP_2.

¥ 40 y/o Dogon IDP_2; 45 y/o Christian Dogon IDP_2; 50 y/o Dogon
IDP_2; 37 y/o Dogon IDP_2; 50 y/o local Dogon; 40 y/o local Dogon;
36 y/o local Dogon_2; 37 y/o local Dogon; FGD: four Dogon IDPs
aged 22-31; 62 y/o Dogon IDP; 45 y/o Christian Dogon IDP_2; 45 y/o
local Dogon_1; 32 y/o local Dogon_2; 50 y/o local Dogon; 40 y/o
female Dogon IDP; 40 y/o local Dogon; 29 y/o female Dogon IDP; 25
y/0 Dogon IDP; 32 y/o female Dogon IDP; 45 y/o Dogon IDP.

¥ 62 y/o Dogon IDP; 41 y/o Dogon IDP_2; 36 y/o female Dogon
IDP; FGD: five Dogon IDPs (females aged 14, 45, 48, males 30, 50); 29
y/o Dogon IDP; 25 y/o Dogon IDP; 41 y/o Dogon IDP_1.

¥ FGD: four Dogon IDPs aged 22-31; 50 y/o local Dogon; 40 y/o
Dogon IDP_3; 25 y/o Dogon IDP; FGD: five Dogon IDPs (females
aged 14, males 30, female 45, female 48, male 50); 29 y/o Dogon IDP; 25
y/o Dogon IDP; 32 y/o Dogon IDP_2.

¥ 36 y/o Dogon IDP_2; 45 y/o Christian Dogon IDP_2; 36 y/o local
Dogon_2; 41 y/o Dogon IDP_2; FGD: four Dogon IDPs aged 22-31;
32 y/o Dogon IDP_2.

™36 y/o Christian Dogon IDP; 36 y/o local Dogon_1; 45 y/o Christian
Dogon IDP_1; 32 y/o Dogon IDP_1.

128 y/o Fulani IDP; 42 y/o Fulani IDP_1; 25 y/o Dogon IDP; 42 y/o
Fulani IDP_2.
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62 y/0 Dogon IDP; 42 y/o Fulani IDP_2; 42 y/o Fulani IDP_1; 41
y/o Fulani IDP_1; 33 y/o Fulani IDP; 45 y/o Fulani IDP_1.

™ 40 y/o local female Fulani; 42 y/o Fulani IDP_2; 45 y/o Fulani
IDP_1.

* 30 y/o local Fulani_1; 45 y/o Fulani IDP_2.

33 y/o Fulani IDP; 30 y/o local Fulani_2; 50 y/o local Fulani; 32 y/o
Fulani IDP; 45 y/o local Fulani_1; 42 y/o Fulani IDP_1; 42 y/o Fulani
IDP_2; 41 y/o Fulani IDP_2; 30 y/o local Fulani_1; 45 y/o Fulani
IDP_3.

* 30 y/o female Fulani IDP.

26 y/o Fulani IDP; 40 y/o local female Fulani.

“V 38 y/o female Fulani IDP; 55 y/o local Fulani.

40 y/o local female Fulani; 42 y/o Fulani IDP_2; 32 y/o Fulani IDP.
45 y/o Fulani IDP_3; 26 y/o Fulani IDP; 29 y/o Fulani IDP_1.

I FGD: four Fulani IDPs (2 women aged 31 and 44, 2 men aged 19
and 40).

Vi 45 y/o Fulani IDP_1; 40 y/o female Fulani IDP.

“* FGD: four Fulani IDPs (2 women aged 31 and 44, 2 men aged 19 and
40).

“* 42 y/o Fulani IDP_1; 42 y/o Fulani IDP_2; 41 y/o Fulani IDP_1; 41
y/o Fulani IDP_2; 28 y/o Fulani IDP; 31 y/o Fulani IDP; 45 y/o local
Fulani_2; FGD: four Fulani IDPs (2 women aged 31 and 44, 2 men aged
19 and 40).

30 y/o local female Fulani; this view is supported by: 42 y/o Fulani
IDP_2; 41 y/o Fulani IDP_1; 32 y/o local female Fulani; 45 y/o local
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Fulani_3; FGD: four Fulani IDPs (2 women aged 31 and 44, 2 men aged
19 and 40).

“*1' 41 y/o Fulani IDP_1; 28 y/o Fulani IDP; 42 y/o Fulani IDP_2; 25
y/o Dogon IDP; 45 y/o Fulani IDP_2.

R | y/o Fulani IDP_2; 31 y/o Fulani IDP; 40 y/o female Fulani IDP;
42 y/o Fulani IDP_2; 41 y/o Fulani IDP_1; 45 y/o local Fulani_1.

¥V 29 y/o Fulani IDP_2; 33 y/o Fulani IDP; 32 y/o local female
Dogon.

33 y/o Fulani IDP.

“1 45 y/o Fulani IDP_2; 41 y/o Fulani_1; 41 y/o Fulani IDP_2; 33 y/o
Fulani IDP.

45 y/o Fulani IDP_2; 30 y/o local female Fulani; 30 y/o local
Fulani_1; 40 y/o female Fulani IDP.

¥ 41 y/o Fulani IDP_1; 31 y/o Fulani IDP; 28 y/o Fulani IDP; 45 y/o
Fulani IDP_2; 25 y/o Fulani IDP; 30 y/o local Fulani_1.

40 y/0 Dogon IDP_2; 25 y/o Fulani IDP.

¥ 25 y/o Fulani IDP.

44 y/o Dogon IDP; 32 y/o local female Dogon; 36 y/o local
Dogon_2; 45 y/o local Dogon_2; 40 y/o Dogon IDP_2.

44 y/o Dogon IDP.

¥ 45 y/o local Fulani_2; this view is supported by: 36 y/o female Dogon
IDP.

“ 36 v/0 Fulani IDP; 42 y/o Fulani IDP_2,

¥ 44 y/0 Dogon IDP; 32 y/o local female Fulani; 29 y/o female Dogon
1DP.
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" 44 y/0 Dogon IDP; this view is supported by: 32 y/o Dogon IDP_3;
36 y/o local Christian Dogon.

25 y/o0 Fulani IDP; this view is supported by: 42 y/o Fulani IDP.
42 y/0 Fulani IDP_2.

¥ 36 y/o female Dogon IDP; FGD: five Dogon IDPs (females aged 14,
45, 48, males 30, 50); 36 y/o local Christian Dogon; 32 y/o local female
Fulani; 33 y/o local Fulani; 37 y/o Dogon IDP_2; 45 y/o local Fulani_1;
30 y/o local female Christian Dogon; 37 y/o local Dogon; 42 y/o Fulani
IDP_1; 33 y/o Fulani IDP; 40 y/o Dogon IDP_3; 42 y/o Fulani IDP_2;
36 y/o local Dogon_2.

'36 y/o female Dogon IDP; this view is supported by: FGD: five Dogon
IDPs (females aged 14, 45, 48, males 30, 50).

"36 y/o local Christian Dogon; 42 y/o Fulani IDP_2.

" FGD: five Dogon IDPs (females aged 14, 45, 48, males 30, 50); this
view is supported by: 36 y/o Dogon IDP_2.

| y/o local Fulani; 45 y/o local Fulani_3.

™62 y/o Dogon IDP; 36 y/o female Dogon IDP.

29 y/o female Dogon IDP; 32 y/o Dogon IDP_2.

" 62 y/o Dogon IDP; 29 y/o female Dogon IDP.

29 y/o female Dogon IDP; 40 y/o Dogon IDP_3.

"' FGD: four Dogon IDPs aged 22-31; 25 y/o Fulani IDP.

" 25 y/o Fulani IDP.

™ 25 y/o Fulani IDP; this view is supported by: 41 y/o Fulani IDP_1.

™ 41 y/o Fulani IDP_1.

29 y/o Fulani IDP_1; this view is supported by: 62 y/o Dogon IDP;
25 y/o Fulani IDP; 45 y/o local Fulani_2; 29 y/o female Dogon IDP;
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FGD: four Fulani IDPs (2 women aged 31 and 44, 2 men aged 19 and
40); FGD with four Dogon IDPs aged 22-31.

129 y/o female Dogon IDP.

¥ 25 y/o Fulani IDP; this view is supported by: FGD: four Fulani IDPs
(2 women aged 31 and 44, 2 men aged 19 and 40).
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